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Introductory Remarks – Many evangelicals who observe the Emerging Church and are enamored by it, are attracted by its creativity, genuineness of many of the leaders, and desire to reach the current generations from Gen Xers to Millennials. However, many fail to look beyond it to understand something of its underlying philosophy and theology (or lack of it).
· The movement began in the 1990’s when “young evangelicals” began to converse on Christianity against the backdrop of Postmodernism and the kind of church they imagined might best reach them. Proponents of postmodern ministry believe that the modern culture, which began with the Enlightenment, has recently been completely replaced by a world view which is postmodern. These Postmodern ministry proponents insist that most evangelical churches are hindered by being caught up in the modern era. They will only be successful by moving into a postmodern model. 
· “During the modern era, (since the 18th century) Truth was assumed to exist; it was just waiting to be discovered by rational and thinking persons.  People could debate and disagree about the Truth but there could be only one Truth.  But now "truth" is whatever the individual or community believes it is.  Postmoderns now insist that truth is no longer ‘over and above us,’ that it is something that cannot be conveyed across cultures and over time.  Each community can have its own ‘truth.’ Therefore, contradiction is not only inevitable, but abounds; contradiction in spirituality is not only acceptable, but welcome.  Augustine's dictum, "All truth is God's truth" has been altered to mean, "Everybody's truth is God's truth." It all depends on how you look at it and of what social group you are a member. . . if truth is constructed within each congregational community, which congregation possesses the truth?  All of them?  Does each have its own truth?”  http://members.tripod.com/carla_b/emergentmovement/otherside.html
· Brian McLaren, leading spokesperson for the Emerging church states: "Compare modern Christianity's quest for the perfect belief system to medieval church architecture.  Christians in the emerging culture may look back on our doctrinal structures (statements of faith, systematic theologies) as we look back on medieval cathedrals: possessing a real beauty that should be preserved, but now largely vacant, not inhabited or used much any more, more tourist attraction than holy place. Many of us can't imagine this. If Christianity isn't the quest for (or defense of) the perfect belief system ('the church of the last detail') then what's left?  In the emerging culture, I believe it will be ‘Christianity as a way of life,’ or ‘Christianity as a path of spiritual formation.’... In this setting, preaching both loses and gains status.  Instead of an exercise in transferring information so that people have a coherent, well-formed ‘world view’ ... preaching in the emerging culture aims at inspiring transformation. ... In my hopeful moments I see this new emphasis on spiritual formation as making possible a convergence.  What we might call post-​evangelicals and post-liberals begin finding one another on this common ground of spiritual formation, welcomed and hosted by our Catholic and Orthodox sisters and brothers.  What is terra nova for us has been their native soil for a long, long time."  (http://www.christianitytoday.com/ie/2003/003/3.34.html (Leadership Journal Summer 2OO3)  
· The movement is, thus, characterized by protest (D.A. Carson):

· Protest against their upbringing in conservative, fundamentalist churches.

· Protest against many aspects of modernism and refer to themselves as post-conservatives, post-fundamentalists, post-evangelicals, post-foundationalist, post-propositionalists, etc. 
· Protest against the modern church, especially the mega-church and seeker-sensitive church which they see as consumer oriented. They also distinguish between evangelicals and fundamentalist by belief that the latter “apply a literal interpretation to the Bible, sometimes demand that church members use the KJV only, and dictate stringent lifestyle rules on matters like dress and entertainment. The evangelical segment enjoys greater latitude when it comes to belief and greater freedom in lifestyle choices.” (The Emerging Church: Ancient Faith for a Postmodern World message delivered by Marcia Ford at Christian Booksellers Association, 2004)
· They are “individuals who are emerging from this process of deconstruction and reconstruction of Christianity” (Wikipedia) Deconstruction is a tool of postmodernism that argues that all texts have more than one meaning and by careful analysis one can show the internal tensions and contradictions of a text. That is why theology does not appear as a value or descriptive of the emerging church. 

· They are organized under the Emergent Coordinating Group which oversees the annual conventions held each year. More than 1,400 people met for the Emergent Conventions in San Diego and Nashville this past spring. The list of main speakers reflected the growing theological diversity of the conversation: writer and poet Kathleen Norris, social activist Jim Wallis, Episcopal writer Phyllis Tickle, postmodern (and Roman Catholic) philosopher John Caputo--hardly the "usual suspects" at an evangelical conference. And though the majority of the participants were from conservative denominations, Vineyard churches or nondenominational churches, there was no shortage of representation from the United Methodist Church, the Presbyterian Church (U.S.A.) and the Episcopal Church.
I. The Emerging Church

Emphases of Emerging churches: Community, Worship, and Missional which are commendatory, but we will see that the meaning of each is different from most evangelical churches. 
A.
The emerging church is not reticent about borrowing liturgies from Roman Catholics, the Orthodox and the Anglicans including prayer beads, icons, meditation practices, etc. “What is communal of the catholic church (Orthodox, Catholic, Protestant, Episcopal, Anglican, etc.) is the historical Christian tradition. Whereas the church’s present harmony is currently not realized, the emerging church values the discovery of commonalities shared among traditions and it seeks to make progress in this direction, even if its efforts are hampered by biases towards certain historical settings.”(McLaren, Brian D. The Church on the Other Side. Grand Rapids: Zondervan, 2002, 55).
“Thus, emerging churches often characterize themselves as "ancient-future," a phrase that comes from a series of books authored by Webber (Ancient-Future Faith, Ancient-Future Evangelism, Ancient-Future Time). This return to the past should not be confused with a nostalgia for 1950s Protestantism or with a circling of the wagons around a purer Reformation theology. The return is deeper, looking to the treasures of the medieval and patristic theologies and to practices that have long been ignored by evangelicals.

“The convention tipped its hat to the ancient by constructing a portal to the past in the form of a prayer labyrinth. Convention goers passed from the fluorescent daytime of the convention hallway into the darkness of the sacred space, dimly lit by candles. The labyrinth filled the room. One by one participant filed in to walk the path of prayer. But unlike the ancients, these postmodern pilgrims carried portable CD players which guided them through the journey and provided ambient music. Along the way, walkers paused at stations to engage in spiritual exercises. A stone and a bucket of water, a map and a compass, bread and wine all became instruments of prayer and meditation.” (The Emergent matrix: A new kind of church by Scott Bader-Saye; Christian Century Magazine, Nov. 30, 2004).
B.
According to WIKIPEDIA, Emerging churches have typically contained some or all of the following elements:
· Highly creative approaches to worship and spiritual reflection, as compared to many more traditional American and European churches in recent years. This can involve everything from the use of contemporary music and films to liturgy, as well as more ancient customs. The goal in this area is generally to make the church more attractive to the unchurched. 

· A minimalist and decentralized organizational structure. 

· A flexible approach to theology whereby individual differences in belief and morality are accepted within reason. 

· A holistic view of the role of the church in society. This can mean anything from greater emphasis on fellowship in the structure of the group to a higher degree of emphasis on social action, community building or Christian outreach. 

· A desire to reanalyze the Bible within varying contexts with the goal of revealing a multiplicity of valid perspectives rather than a single valid interpretation 

· A continual re-examination of theology. 

· A high value placed on creating communities built out of the creativity of those who are a part of each local body. 

· A belief in the journey of faith, both as individual and community. Membership is often viewed as participation in the community of faith. 

NOTE: The following are generalizations about Emerging churches. Some may be more traditional, others more monastic or liturgical, etc. Theological some have very clear doctrinal statements, but most use the Apostle’s Creed as their statement. They may be associated with a denomination, may be charismatic, Pentecostal, mainline, Conservative Baptist, etc. 

C.
The Emergent Church worship model may be described as candles, couches, and coffee

· The atmosphere is relaxed, darkened, music is soft and somber

· Attendance is mostly under 35
·  “Though no two gatherings are exactly the same, a typical evening might begin with corporate worship and then break up for participants to work their way through a series of interactive stations flanking the worship space. At each station the participant would encounter a passage of scripture to be read, a prayer to be said, a question for reflection, an image to be viewed, an activity to be engaged in, or all of the above. The community would then join together to share the Eucharist, after which they would break into small groups for prayer.” (The Emergent matrix: A new kind of church by Scott Bader-Saye; Christian Century Magazine, Nov. 30, 2004). 
· Dan Kimball introduced The Palette of Worship concept. The palette is a collection of worship tools such as: Scripture, Prayer, Sacred Space, Musical Worship, Teaching and Spoken Word, Painting/Sculptures, Video/Film and Photography.
· Sermons may be:

·   Emphasis is experience not teaching
·   Open-ended presentations (Some like Pagitt, pastor of Solomon’s Porch in MN does not preach sermons, but leads discussions by answering any question)
·   Questions rather than answers

·   Inviting ownership rather than imposing conclusions

·   Making room for comments, challenges, ideas and explorations

·   Several speakers

·   Discussions groups during or after the sermon

D.
Mysticism

Many Emerging Churches, as stated above, are borrowing various liturgies from the past including adopting meditation which are called Contemplative Prayer, Centering Prayer, and various modifications of these.

Mysticism has been defined in various ways. John MacArthur describes it by saying that “The mystic disdains rational understanding and seeks truth instead through the feelings, the imagination, personal visions, inner voices, private illumination, or other purely subjective means.” (John MacArthur, Reckless Faith, Wheaton, IL: Crossway Books, 1994, p. 27). Although there may be cases where this is true in Contemplative Prayer, it is more similar to Buddhist meditation which recognizes the Absolute within and seeks to become one with it (Him). The path to altered consciousness (mysticism) usually involves three steps:

1. Purgation – self-examination and penitence


2. Illumination – altered consciousness, visions, inner voices


3. Union with God – “the mystical ecstasy in which, for a brief indescribable moment, all barriers seemed to be swept away and new insight supernaturally imparted as one gave himself over fully to the Infinite One.” (Georgia Harkness, Mysticism, Nashville, Tennessee: Abingdon Press, 1973, p. 32).

F.
Contemplative Prayer
Richard Foster, a Quaker minister, was one of the first to introduce the concept when he wrote in Celebration of Discipline, “Christian meditation is an attempt to empty the mind in order to fill it” (1978 edition, p. 15). “The constant theme of the mystic is that union with God is possible through contemplative prayer, and that union with God is found within us.  St. Teresa of Ávila states, “As I could not make reflection with my understanding I contrived to picture Christ within me.” (Ibid., p. 25) She is quoted as also saying, “Settle yourself in solitude and you will come upon Him in yourself.”(Ibid., p. 96)  Such statements show why the mystics were accused of pantheism.   Silence is a noted feature of contemplation.  Catherine de Haeck Doherty writes, “All in me is silent and… I am immersed in the silence of God.” (Ibid., p. 102)  Francis de Dales notes, “by means of imagination we confine our mind within the mystery on which we meditate.” (Ibid., p. 25)  Imagination is highly important to the mystics.  As Teresa informs us, this is not an endeavor that comes from their understanding.  Mystics are hung out in thin air, so to speak, and must make contact with God through imagination rather than through the rational use of their minds.  The power of such experience becomes evident as Foster tells us, “We are to live in a perpetual, inward, listening silence so that God is the source of our words and actions.” (Ibid., p. 166)” http://www.svchapel.org/Resources/Articles/print_articles.asp?id=108#_edn1
The following section is from an article entitled “Contemplative Prayer and the Evangelical Church” by Ray Yungen who is a good friend and competent researcher into the New Age and Mysticism. 

First of all, New Agers, occultists and those practicing Eastern religion regard contemplative prayer as part of their own movement. The following are examples from New Age, Eastern thought and occultic books and magazines:

Those who have practiced Transcendental Meditation may be surprised to learn that Christianity has its own time-honored form of mantra meditation. The technique, called Centering Prayer, draws on the spiritual exercises of the Desert Fathers, the English devotional classic, The Cloud of Unknowing, and the famous Jesus Prayer… Reliance on a mantric centering device has a long history in the mystical canon of Christianity.  (As Above So Below: Paths to Spiritual Renewal in Daily Life by Ronald S. Miller and the Editors of New Age Journal, 1992, pp. 52-53.)
Contemplative Living by Joan Duncan Oliver, an Omega Institute Mind, Body, Spirit book endorsing several contemplative authors: Father Thomas Keating, Thomas Merton, Henri Nouwen, Julian of Norwich, John of the Cross and Teresa of Avila. Omega Institute is the nation’s largest holistic, New Age learning center.  (Contemplative Living by Joan Duncan Oliver, 2000, p. 113.)

The meditation of advanced occultists is identical with the prayer of advanced mystics: it is no accident that both traditions use the same word for the highest reaches of their respective activities … occultism is defined as the science of mystical evolution; it is the employment of the hidden (i.e. occult) mystical faculties of man to discern the hidden reality of nature, i.e. to see God as the all in all.  (The Mission of Mysticism by Richard Kirby, 1979, p. 7.)

Kundalini has long been known in Taoist, Hindu, and Buddhist spirituality…. Since this energy [Kundalini energy] is also at work today in numerous persons who are devoting themselves to contemplative prayer, this book is an important contribution to the renewal of the Christian contemplative tradition. (Kundalini Energy and Christian Spirituality: A Pathway to Growth and Healing by Philip St. Romain. 1995 .This excerpt is in the Foreword by Thomas Keating, p. 7.)
Major proponents of the contemplative prayer movement have been or are aligned with Eastern religion. Henri Nouwen and Thomas Merton, considered by many to have been devout Christians, have intermingled their form of Christianity with Zen, Buddhism and Sufism. In Henri Nouwen’s own book, Pray to Live (p.19-28) he describes Merton as being heavily influenced by Hindu monks.

[Thomas] Merton had encountered Zen Buddhism, Sufism, Taoism and Vedanta many years prior to his Asian journey. Merton was able to uncover the stream where the wisdom of East and West merge and flow together, beyond dogma, in the depths of inner experience…. Merton embraced the spiritual philosophies of the East and integrated this wisdom into (his) own life through direct practice.  (Yoga Journal magazine, January/February by Michael Torris, 1999.)

[T]he author shows a wonderful openness to the gifts of Buddhism, Hinduism and Moslem religion. He discovers their great wisdom for the spiritual life of the Christian and does not hesitate to bring that wisdom home.  (Disciplines For Christian Living by Thomas Ryan 1993 .This excerpt written in the Foreword by Henri Nouwen, p. 2.)
This mystical stream [contemplative prayer] is the Western bridge to Far Eastern spirituality.… It is no accident that the most active frontier between Christian and Eastern religions today is between contemplative Christian monks and their Eastern equivalents. Some forms of Eastern meditation informally have been incorporated or adapted into the practice of many Christian monks, and increasingly by other Christians.  (Spiritual Friend by Tilden Edwards, pp. 18-19.)
The methods of contemplative prayer are the same as those used in Eastern religion. According to The New Age Movement and The Biblical Worldview, meditation, chanting mantras, body disciplines, guided imagery, religious mysticism, self-realization and at-one-ment are all part of New Age and Eastern practices.

The techniques Benson teaches — silence, appropriate body posture and above all, emptying the mind through repetition of prayer—have been the practices of mystics in all the great world religions. And they form the basis on which most modern spiritual directors guide those who want to draw closer to God.… Silence is the language God speaks … says Thomas Keating who taught “centering prayer” to more than 31,000 people last year. Keating suggests that those who pray repeat some “sacred word,” like God or Jesus.  (Newsweek, January 6, 1992, article called, “Talking to God,” p. 44.)
The twentieth century, which has seen so many revolutions, is now witnessing the rise of a new mysticism within Christianity. …For the new mysticism has learned much from the great religions of Asia. It has felt the impact of yoga and Zen and the monasticism of Tibet. It pays attention to posture and breathing; it knows about the music of the mantra and the silence of samadhi.… Now what I say of Zen is true also of Christian mysticism. It also leads to an altered state of consciousness where all is one in God.  (The Mystical Way: Silent Music and the Wounded Stag by William Johnston, 1993, Foreword, p. 336.)
Do not reflect on the meaning of the word; thinking and reflecting must cease, as all mystical writers insist.  (Contemplation: A Christian Path by Willigis Jager, 1994, p. 31.)
The repetition [of a word or phrase] can in fact be soothing and very freeing, helping us, as Nouwen says, “to empty out our crowded interior life and create the quiet space where we can dwell with God.”  (When The Soul Listens: Finding Rest and Direction in Contemplative Prayer by Jan Johnson, p. 93.)
Some very popular authors in the evangelical church have latched on to contemplative prayer as a way to go deeper with God. Richard Foster and Brennan Manning hold workshops and speak in churches, seminaries and youth gatherings all across the country:

Christians … have developed two fundamental expressions of Unceasing Prayer. The first … is usually called aspiratory prayer or breath prayer. The most famous of the breath prayers is the Jesus Prayer. It is also possible to discover your own individual breath prayer…. Begin praying your breath prayer as often as possible.  (Prayer: Finding The Heart’s True Home by Richard Foster, p. 122. On pages 156-159 Foster discusses contemplative prayer in depth.)

In Celebration Of Discipline by Richard Foster 1998, Foster makes several recommendations of books that are “helpful” to read. He heartily endorses Tilden Edward’s book, Spiritual Friend. Here are some quotes from that book, page 18 and 19—“This mystical stream [contemplative prayer and other monastic traditions] is the Western bridge to Far Eastern spirituality (and to that of Sufis Moslems); this exchange,

together with the more popular Eastern impact in the West through transcendental meditation, Hatha Yoga, the martial arts, and through many available courses on Eastern religions in universities, has aided a recent rediscovery of Christian mystical tradition.… Thomas Merton in many ways helped pave the way for recent serious Christian investigation of these potential Eastern contributions.” Page 72—“The new ecumenism involved here is not between Christian and Christian but between Christians and the grace of other intuitively deep religious traditions.”

A simple method of contemplative prayer (often called centering prayer …) has four steps … choose a single sacred word … repeat the sacred word inwardly, slowly, often.… During a conference on contemplative prayer, the question was put to Thomas Merton: “How can we best help people (not just Christians) to attain union with God?” His answer was very clear: “We must tell them that they are already united with God. Contemplative prayer is nothing other than coming into consciousness of what is already there.”  (Signature of Jesus by Brennan Manning, p. 218, 211.)
In Discipleship Journal Issue 100, 1997, page 78, in an interview, Brennan Manning recommends William O’ Shannon’s book, Silence on Fire and Thomas Keating’s book on centering prayer, Open Mind, Open Heart. In Silence on Fire, O’ Shannon blasts the Christian, biblical God. Page 109, 110— “This is a typical patriarchal notion of God. He is the God of Noah who sees people deep in sin, repents that He made them and resolves to destroy them. He is the God of the desert who sends snakes to bite His people because they murmured against Him. He is the God of David who practically decimates a people.… He is the God who exacts the last drop of blood from His Son, so that His just

anger, evoked by sin, may be appeased. This God whose moods alternate between graciousness and fierce anger. This God does not exist.”

It is important to note here that the purpose of contemplative prayer is to enter an altered state of consciousness in order to find one’s true self, thus finding God. This true self relates to the belief that man is basically good. Christian proponents of contemplative prayer teach that all human beings have a divine center and that all, not just born again believers, should practice contemplative prayer.

[T]he God who dwells in our inner sanctuary is the same as the one who dwells in the inner sanctuary of each human being.  ( Here and Now by Henri Nouwen, p. 22.)

Deep within us all there is an amazing inner sanctuary of the soul, a holy place, a Divine Center.  Streams of Living Water by Richard Foster, 1998, beginning of chapter two—a quote by Thomas Kelly.
[Even people] who have yet to turn their lives over to Jesus Christ—can and should practice them. [spiritual disciplines].   (Celebration of Discipline by Richard Foster, p. 2.)

[I]f I find Christ, I will find my true self and if I find my true self, I will find Christ.  (Abba’s Child by Brennan Manning, p.125. )

Matthew 15: 18, 19 “But those things which proceed out of the mouth come forth from the heart: and they defile the man. For out of the heart proceed evil thoughts, murders, adulteries, fornications, thefts, false witness, and blasphemies.

Mark 7: 21,22 “For from within, out of the heart of men, proceed evil thoughts, adulteries, fornications, murders, thefts, covetousness, wickedness, deceit, lasciviousness, an evil eye, blasphemy, pride, foolishness: All these evil things come from within, and defile the man..”

The Bible also clearly warns against repetitive prayer and also tells us we cannot find God unmediated.

Matthew 6:7 “And when you pray, do not use vain repetitions as the heathen do. For they think that they will be heard for their many words.”

I Timothy 2:5 “For there is one God and one Mediator between God and men, the Man Christ Jesus.”

The following are the titles of several popular books and a list of people the authors make reference and recommendation to in those books:

Ragamuffin Gospel by Brennan Manning: Thomas Merton, Henri Nouwen, Paul Tillich, Teilhard de Chardin, Carl Jung, M. Basil Pennington, Anthony De Mello.

Abba’s Child by Brennan Manning: Richard Foster, Henri Nouwen, Thomas Merton, Carl Jung, Morton Kelsey, Rainer Maria Rilke, Blaise Pascal, Simon Tugwell, David Seamands, John Bradshaw, Meister Eckhart, Leo Tolstoy, Anthony De Mello, Scott Peck.

Prayer: Finding the Heart’s True Home by Richard Foster: Thomas Merton, Madam Guyon, Catherine de Haeck Doherty (Christian Spirituality of the East for Western Man), Sue Monk Kidd. 

Celebration of Discipline by Richard Foster: Thomas Merton, Carl Jung, Leo Tolstoy, mystic Richard Rolle, Thomas Kelly, Morton Kelsey, Evelyn Underhill, Meister Eckhart, Blaise Pascal, Lao–tse of China, Tilden Edwards.

The Way of the Heart by Henri Nouwen: Thomas Merton, Taoist philosopher Chuang Tzu, Teilhard de Chardin, Willigis Jager. 

It is ironic that in this century more Christians have died for their faith in other countries than have died in past centuries combined. Many of these Christians have departed from Islam, Hinduism, or Buddhism to meet their executioners. What would these martyrs of the faith say to us if they could speak of our current Western practice of intermingling Christianity with Eastern religion and the occult?

G.
Labyrinths
“I will deal most extensively with labyrinths because they have had a recent resurgence into evangelical circles without sounding many alarms.  The Labyrinth Society is only 6 years old but boasts 800 members and wide ranging influence.  A labyrinth is sort of a maze, some developed with bushes or other vegetation; others created with stones, tiles, wool or even canvas.  Labyrinth lovers recoil from the word maze, however, pointing out that “Labyrinths are not mazes, although in the English language the words labyrinth and maze are frequently confused. Mazes contain cul-de-sacs and dead ends. They have more than one entrance and more than one exit and are designed to make us lose our way; they're a game. Labyrinths have the exact opposite purpose: they are designed to help us find our way. They have only one path--from the outer edge into the center and back out again.”   Labyrinth’s sometimes go by handles such as “Pneuma Labyrinths or simply “prayer walks.” http://www.gracecathedral.org/enrichment/excerpts/exc_20010328.shtml
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“Labyrinths are by no means distinctively Christian.  As a matter of fact according to The Rev. Dr. Lauren Artress, President and Founder of Veriditas™, The Voice of the Labyrinth Movement, “Labyrinth is an ancient pattern found in many cultures around the world. Labyrinth designs were found on pottery, tablets and tiles that date as far back as 4000 years. Many patterns are based on spirals from nature. In Native American culture it is called the Medicine Wheel and Man in the Maze. The Celts described it as the Never Ending Circle. It is also called the Kabala in mystical Judaism. One feature they all share is that they have one path which winds in a circuitous way to the center.”http://www.gracecathedral.org/labyrinth/    While the history of labyrinths is sketchy, their entry point into Christianity appears to be during the Middle Ages.  Many Christians during that time attempted to make pilgrimage to the Holy City of Jerusalem at some point in their lives but the Crusades made the visits increasingly difficult, if not impossible.  Labyrinths were constructed in and around many Catholic cathedrals as a substitute, allowing Christians to fulfill their obligations (some seemed to believe these pilgrimages were necessary for salvation) symbolically. One of the best known labyrinths was constructed in the early 13th century of tile and inlaid in the floor of the Cartres Cathedral in France.  But walking the labyrinth fell out of favor during the 16th and 17th century as the Catholic Church moved away from mysticism and more into rationalism.  Until very recently the labyrinth at Cartres was covered with chairs, having not been used for its original purpose for centuries.  Rev. Lauren Artress, after a visit to Cartres, brought a replica of the 11-circuit labyrinth back to Grace Cathedral, an Episcopal church in San Francisco in 1992.  Since then over a million people are reported to have walked that labyrinth alone, and the labyrinth movement has been given new life. As some walk a labyrinth they claim a feeling of coming home.  Others say they recall “ancient memories,” tapping into a level of consciousness not experienced before.
“The Purpose of Labyrinths
“All are in agreement that labyrinths are archetypes of the divine which are found in all religious traditions throughout the world.  To the leaders of the movement they have rediscovered a long-forgotten mystical tradition.  Dr. Artress says that, “The labyrinth has only one path so there are no tricks to it and no dead ends. The path winds throughout and becomes a mirror for where we are in our lives. It touches our sorrows and releases our joys. Walk it with an open mind and an open heart.” (Ibid) Artress then describes the stages of the walk and the best method for experiencing it.

“Three stages of the walk: 
· Purgation (Releasing) ~ A releasing, a letting go of the details of your life. This is the act of shedding thoughts and distractions. A time to open the heart and quiet the mind. 

· Illumination (Receiving) ~ When you reach the center, stay there as long as you like. It is a place of meditation and prayer. Receive what is there for you to receive. 

· Union (Returning) ~ As you leave, following the same path out of the center as you came in, you enter the third stage, which is joining God, your Higher Power, or the healing forces at work in the world. Each time you walk the labyrinth you become more empowered to find and do the work you feel your soul reaching for. 

“Guidelines for the walk: Dr. Artress recommends that the walker, “quiet your mind and become aware of your breath. Allow yourself to find the pace your body wants to go. The path is two ways. Those going in will meet those coming out. You may "pass" people or let others step around you. Do what feels natural.” (Ibid)
“For those who are familiar with classical mysticism of any stripe, or have read our previous papers on the subject, you will immediately recognize that labyrinths are merely a tool to move the worshipper into a mystical union with God (as you understand Him).  And “as a device, the labyrinth has been compared to, in terms of function, rosaries, Stations of the Cross, and the tao-te-ching, or the Chinese Book of the Way.”  (Steven Spearie, “A Spiritual Journey on Canvas,” “The State Journal-Register” January 16, 2005, p. 19.) Yet, even with all of its obvious connections with various world religions and Medieval Roman Catholicism, some have tried to conjure up biblical support from Jeremiah 6:16, “Stand at the crossroads, and look, and ask for the ancient paths, where the good way lies; and walk in it, and find rest for your souls.” (The Berean Call, July 2004, p 6.) 

“All of this would be of little consequence if the labyrinth revival were confined to a few European cathedrals, and a liberal church in San Francisco.  The fact is interest in labyrinths have caught fire both inside and out of the evangelical community.  The Lighthouse Trails, one Christian watchdog organization which does research on such subjects, reports that a Google search (if you don’t know what that is, ask your kids) on labyrinths revealed 116,000 hits in March 2004.   But less than a year later a Google search brings up 290,000 hits.  But more alarming is that labyrinths are rapidly becoming a recognized form of worship in many evangelical organizations and churches.   They are being promoted by Youth for Christ http://www.yfc.co.uk/labyrinth/online.html, Youth Specialties, Intervarsity Christian Fellowship, The Emergent Church Convention, Navpress, . . ., Zondervan Publishing, National Pastors Convention, Leadership Magazine, Group Publishing and a host of others. At the 2004 National Pastors Convention, held in San Diego, the daily morning schedule included: opportunities to walk the labyrinth (from 7 a.m. - 10:30 p.m.); “Contemplative Morning Prayer Exercise” (8:30 a.m. - 9:15 a.m.); and “Sustainable Life Forum: Stretching and Yoga” (8:30 a.m. – 9:15 a.m.).  Speakers at this convention included Rick Warren, Howard Hendricks, Dan Kimball and Brian McLaren (the latter two are Emergent Church leaders and the topic of an upcoming paper).  Sadly I have heard of very conservative Bible Colleges offering labyrinth walks to their students, and can only hope that their leadership is ignorant of the true purpose behind the labyrinth.” http://www.svchapel.org/Resources/Articles/print_articles.asp?id=109#_edn1
H.
Method of Evangelism
According to McLaren specific evangelistic strategies will come and go, but beneath this evolving evangelistic stratagem, a new apologetic will take shape and it will be essential to the emerging church. Five themes in McLaren’s new apologetic are:

• We don’t just offer “answers;” we offer mysteries.

• We don’t debate minutiae; we focus on essentials.

• We don’t push credibility alone; we also stress plausibility.

• We don’t condemn our competitors; we see them as colleagues of sorts and reason with them with winsome gentleness and respect.

• We don’t rush people; we help them at a healthy pace. ( McLaren, Church on Other Side, 78-85)



In his most recent book, A Generous Orthodoxy, states: “I must add, though, that I don’t believe making disciples must equal making adherents to the Christian religion. It may be advisable in many (not all!) circumstances to help people become followers of Jesus and remain within their Buddhist, Hindu, or Jewish contexts.”



How do they make disciples and evangelize then? This is one part that their concept of “community” plays and will be explained further below under Philosophy and Theology. 

II. The Emerging Church Philosophy and Theology
"We realized very early on that we weren't going to find the intellectual resources we needed in the evangelical world, so we were either going to have to create them or borrow them," notes McLaren. "And it turned out that a lot of us were reading the same people, who would be more respected in the mainline world, such as Walter Brueggemann, Jurgen Moltmann and Stanley Hauerwas. What happened is we started to identify ourselves as postconservative and then we found out that there was almost a parallel movement going on in the postliberal world. And the affinities that we had were very, very strong." (The Emergent matrix: A new kind of church by Scott Bader-Saye; Christian Century Magazine, Nov. 30, 2004).
· R. Albert Mohler Jr., president of Southern Baptist Theological Seminary in Louisville, Ky., questions McLaren's claim to be giving a credible witness for the Gospel. In an Internet commentary posted on crosswalk.com Mohler argues that McLaren's claim to uphold historic Christian faith and simultaneously avoid articulating truth in propositional form is self-contradictory.

Responding to McLaren's book, "A Generous Orthodoxy," Mohler writes, "Embracing the worldview of the postmodern age, he embraces relativism at the cost of clarity in matters of truth and intends to redefine Christianity for this new age, largely in terms of an eccentric mixture of elements he would take from virtually every theological position and variant."

"... As a postmodernist, he considers himself free from any concern for propositional truthfulness, and simply wants the Christian community to embrace a pluriform understanding of truth as a way out of doctrinal conflict and impasse."

Mohler charges McLaren with speaking about clear-cut issues in an unbiblical and ambiguous manner.

"When it comes to issues such as the exclusivity of the gospel, the identity of Jesus Christ as both fully human and fully divine, the authoritative character of Scripture as written revelation, and the clear teaching of Scripture concerning issues such as homosexuality, this movement simply refuses to answer the questions," Mohler writes: The more desirable alternative is for all churches to engage the culture, with a zeal to understand its questions and to speak its language, but also with a resolute willingness to take the posture of Christ against culture where biblical fidelity requires it,” he said. “This challenge of thoughtful engagement with contemporary culture lies before the emerging church and all branches of evangelicalism.” 
Mohler concludes that McLaren and other leaders in the Emergent Church represent "a significant challenge to biblical Christianity."

"Unwilling to affirm that the Bible contains propositional truths that form the framework for Christian belief, this movement argues that we can have Christian symbolism and substance without those thorny questions of truthfulness that have so vexed the modern mind," Mohler writes.

"The worldview of postmodernism -- complete with an epistemology that denies the possibility of or need for propositional truth -- affords the movement an opportunity to hop, skip and jump throughout the Bible and the history Christian thought in order to take whatever pieces they want from one theology and attach them, like doctrinal post-it notes, to whatever picture they would want to draw." http://www.bpnews.net/bpnews.asp?ID=20420
A.  A “Christian” Postmodern Philosophy

· Postmodernism is any of a wide-ranging set of developments in critical theory, philosophy, architecture, art, literature, history, and culture, which are generally characterized as either emerging from, in reaction to, or superseding modernism.

It can apply to movements in the arts, to mean stylistic developments such as collage, the return of ornament and historical reference, as well as appropriation of popular media. In sociology postmodernism is said to be an economic and cultural change coming from the ubiquity of mass production and mass media. In philosophy it refers to movements surrounding post-structuralism and other critiques of positivism. Postmodernism can also be used as a pejorative term to attack changes in society seen as undesirable as they relate to questioning of absolute value systems and other forms of foundationalism. 

· Foundationalism is any theory in epistemology (typically, theories of justification, but also of knowledge) that holds that beliefs are justified (known, etc.) based on what are called basic beliefs (also commonly called foundational beliefs). Basic beliefs are beliefs that give justificatory support to other beliefs, and more derivative beliefs are based on those more basic beliefs. http://en.wikipedia.org/wiki/Postmodernism
· Foundationalism is rejected by the leaders of the Emerging Church because they believe there can be no certainty of the absolute truth. As Tony Jones describes it, “Propositional truth is out and mysticism is in. People are not necessarily put off by a religion that does not ‘make sense’ – they are more concerned with whether a religion can bring them into contact with God.” (R. Scott Smith, Truth and the New Kind of Christian: The Emerging Effects of Postmodernism in the Church, Crossway Books (November 30, 2005)
· Deconstructionism


“According to Jones, another key aspect to understanding the postmodern ethos is deconstructionism as a ‘philosophical movement and theory of literary criticism that questions traditional assumptions about certainty, identity, and truth, and asserts that words can only refer to other words, and attempts to demonstrate how statements about any text subvert their own meanings.’ (private e-mail to the author) As we saw above in McLaren’s views, the heart of deconstructionism is the idea that you cannot get at and know the intention of an author when he or she wrote a text, and there is no fixed meaning of any text. That is because there are no identities; meanings, like anything else, always change, and are subject to what each reader brings to the text. Deconstructionism causes people to question everything, and when we do, we often find that behind the scenes, what really is motivating some viewpoint is power. Yet, according to Jones, this is not something to be feared; rather ‘the beauty of the Spirit controlling the text is that it can, indeed, have different meaning in different times . . . and that the Spirit can use our own experiences and viewpoints to enlighten us to the meaning of the Word.”  (R. Scott Smith, Truth and the New Kind of Christian: The Emerging Effects of Postmodernism in the Church, Crossway Books, November 30, 2005)
What this means is that there is no objective, universal truth and we cannot know exactly what God meant when He gave us the Word of God, meaning, is therefore, up to us.  
· Language
In Cultural Anthropology and Sociology there is a theory called Cultural Determinism which states that we are born with a tabula rasa and all that we become is imprinted on us by our culture. In its absolute form (now rejected by most) we have no choice in the matter. Postmodernists tend to use language and culture as inseparable. Emergent author Brad Kallenberg states it emphatically that “language does not represent reality, it constitutes reality.” (Brad J. Kallenberg, Ethics as Grammar: Changing the Postmodern Subject, Notre Dame, Ind.: University of Notre Dame Press, 2001, p. 234) 

Since we cannot experience reality directly, how does one become a Christian? Or to understand Scripture? It happens within the context of the Christian community (thus their emphasis on community). As we learn appropriate Christian language, within the community of Christians, it enables us to live out the Christian life. “We learn to describe our actions in terms of Christian words, such as ‘repenting,’ ‘forgiving,’ ‘witnessing,’ and so on. According to their view we need our fellow community members to check up on our use of language, to correct us if we do not accurately use it. . .it is the very act of description that shapes and makes something into what it is. . .According to their view, the soul is not the basis for our identity, for the soul is something that would exist as it is apart from language use. But, . . . , that kind of move is ruled out, since we cannot get outside of language and know such things as they are. Instead, what makes up a self is the narrative, or story, which that ‘character’ lives out. [personal note: some even deny that the soul is a real entity. Nancey Murphy, Professor of Theology at Fuller Theological Seminary, says that the soul is a “higher level of description of the physical reality of our being.” (Warren S. Brown, Nancey Murphy, and H. Newton Malony, eds., Whatever Happened to the Soul, Minn: Fortress, 1998, pp. 10, 139)]
What about evangelism? Apologetics is out, for they believe it is a “mistake to think we can give . . . arguments to people who are ‘inside’ their own language. . .We encourage them to ‘come and see’ the truth of our story by ‘trying on’ the Christian way of life—by learning how we, members of the Christian community live, talk, and behave. That is, by becoming an insider in our community, they can learn to see the truth of our faith, even though they never could know its veracity from the outside. (Stanley Hauerwas and William H. Willimon, Resident Aliens, Nashville: Abingdon, 1989), pp. 46-47) . . .Similarly, salvation is not some choice we make to accept Jesus into our lives. That kind of understanding is based on the mistaken idea that we can know the objective truth about religion, and then can make a decision for Jesus . . . Salvation . . . is a process of being ‘engrafted’ into the practices of the Christian community, such as witnessing, prayer, worship, and fellowship.”  (R. Scott Smith, Truth and the New Kind of Christian: The Emerging Effects of Postmodernism in the Church, Crossway Books , November 30, 2005, pp. 43-44) Behave like a Christian and you are a Christian (Cultural Conditioning).
B. 
“Christian” Theology
· Postmodern, emergent theologians Stanley Grenz and John Franke present their postmodern approach to Christian theology in their book Beyond Foundationalism: Shaping Theology in a Postmodern Context.  For them, theology is the investigation of “the world-constructing, knowledge-forming, identity-forming ‘language’ of the Christian community.” (Stanley Grenz and John Franke, Beyond Foundationalism: Shaping Theology in a Postmodern Context, Louisville: Westminister/John Knox, 2001, p. 53)  What this means is that, since we cannot get outside our language and see objective truth, then so-called Christian theology has to be the expression of local Christian communities. It becomes the revelation of truth by the Holy Spirit through the Christian community. 
Conclusion

What are we to conclude about the philosophy, theology, and practices of the Emerging Church? I agree with Scott Smith, Professor of Apologetics at BIOLA University, that “their views are inconsistent with orthodoxy,” “undercuts objective truth, and is seriously flawed and mistaken,” and “it will lead to the demise of Christianity.” (R. Scott Smith, Truth and the New Kind of Christian: The Emerging Effects of Postmodernism in the Church, Crossway Books, November 30, 2005, pp. 143, 154. 155)



